LIFE AFTER DEATH - IMMORTAL BODY
OR DISEMBODIED IMMORTAL?

Central to the Roman Catholic faith is the beligfttman possesses an
immortal soul, which at death leaves the body aphds to heaven

or hell. This belief is unscriptural and negatesd@amental doctrines of

the Bible concerning death and the death states#tend coming of

Christ, resurrection, judgement and the kingdorGodl on earth.

“Nephesh” is the Hebrew word translated soul i @ld Testament
and it occurs about 750 times. “Psuche” is the meerd translated soul
in the New Testament and it occurs 105 times. Hawnenephesh and
psuche are not only or always translated “soul.&yThave in fact, been
translated into over 40 different words, and cdreftudy of these
applications reveals that the primary meaning ife™land “creature” i.e.
living creature. Many Scriptures could be quotedergh“soul” simply
means this. This includes the various aspects iichwa living creature
may be contemplated, such as body, mind, heartfienso appetite etc.
For this reason, nephesh and psuche are quitéléeki their meaning
and a great variety of applications are given.

When God breathed the breath of life into Adamdstnls, he
became a “living soul” (Gen. 2:7) i.e. a living htleing creature. Prior to
this, he was a lifeless, breathless creature id=aa soul. It is significant
to note that Gen. 2:7 does not say that God brdatitie Adam’s nostrils
an immortal soul, but many read that into it.

The word “life” in the statement that God breatlied breath of life
into Adam’s nostrils, and the word “living” in thghrase “living soul,”
both come from the Hebrew word “chay.” “Living sbuh Hebrew is
therefore chay nephesh, and, significantly enousgtrjpture not only
applies this description to man, but also to adicsps of living creatures in
creation. This can be seen in Gen. 1:20, 21, 24, &tc.

So then, whatever the “life” was that was breatiméal man, all other
living creatures in creation have it as well. Amd:living soul” means
possessing an immortal soul, then all beasts, bam$ insects must
possess an immortal soul as well!

SOULS ARE MORTAL

I t is worthy of notice that on the hundreds of otmas where nephesh
and psuche occur, not once is the word “immortal”“@eathless”
found in connection with them as qualifying terr@aiite the opposite is
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the case. In 326 of the places in the Old Testamvbete nephesh occurs,
the soul is said to be subject to death. And iro#ithe 105 places where
psuche occurs in the New Testament, the soul dstedie subject to death
and destruction. Ezk. 18:4 for example, is quitpliek: “The soul that
sins shall die.” Also Matt. 10:28: “Fear him whodble to destroy both
soul and body in hell.”

The doctrine of the immortality (deathlessness imastructibility)
of the soul contradicts Bible teaching.

The account of the creation of man in Gen. 2:5<ag9d formed man
out of the dust of the ground and then breathexlhrg nostrils the breath
of life, causing him to become a living soul. Primr the dust being
formed into man, and prior to the breath of lifangebreathed into his
nostrils, he was not conscious; he did not pretarissome immaterial
state. Man did not come from heaven but out oftueh.

At death, according to Gen. 3:19, man return&éoground: “For out
of it you were taken, for you are dust and you Isfedlirn to dust.” We are
taught here that the death state is the same adusiiestate from which
man was originally made, i.e. a non-existent uncions state. Man’'s
death is the reversal of his creation!

In order for man to live, the breath of life hadite breathed into his
nostrils, and as long as he continued to breatkebtieath of life, he
remained a living soul. At death breathing cea$les;breath of life is
withdrawn and returns to God who gave it. Ps. 14%uts it like this:
“When his breath departs he returns to his earththat very day his
thoughts perish.”

The same process of death experienced by maneappliall other
breathing creatures in creation. Ps. 104:29 sayd ‘Gakes away their
breath; they die, and return to their dust.” Inwief this it is not
surprising to read in Ecc. 3:18-20 that men andhats all have the same
breath and die in the same way. Also see Ps. 4idirespect, man has
no pre-eminence over animals (Ecc. 3:19).

In passing, it should be pointed out that in P&:4 and 104:29
where reference is made to man’s “breath” depariindeath and of the
“breath” of animals being taken away by God: thebteay word for
breath on these occasions is “ruach.” It basicalgans breath, especially
God’s life-imparting and miracle-working breath, dait is elsewhere
translated “spirit.” For example: Ecc. 12:7: “Themall the dust return to
the earth as it was: and the spirit shall returGtml who gave it.” Also
Ecc. 8:8: “No man has power over the spirit to iretdhe spirit, or
authority over the day of death ...”
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In some places where Hebrew parallelisms occer,vtbrds breath
and spirit run parallel with each other. For exampbb says: “My breath
Is in me, and the Spirit of God is in my nostrilgdob 27:3). And Job
34:14-15 says: if God “gather to Himself His Spaitd His breath, all
flesh shall perish together, and man shall turnreipadust.”

Death could be likened to unplugging a T.V. seheW power flows
through the set it is alive, producing voices, iem@nd movement. But
when it is switched off or unplugged, the powewithdrawn and taken
away from the set and returns to the national gesiilting in no voices or
movement. The set hasn’t gone anywhere, neithex hay of its internal
parts; the power that activated all its parts haply been withdrawn. In
order for the set to come alive, the power mustrretand until it does, it
remains dead.

The same applies to humans at death. Many Soegpttgach that
death is an unconscious, inactive state. “In de#tbre is no
remembrance” (Ps. 6:5); “His breath goes forthrdtarns to the earth; in
that very day his thoughts perish” (Ps. 146:4);€Tiing know that they
shall die, but the dead know not anything” (Ecd-6; 10).

In view of the unconscious state of death, it o surprising that
some Scriptures refer to it as a “sleep” or “re§ts. 13:3. Isa. 57:1-2.
Dan. 12:13. Jn. 11:11-14. Act. 7:60. 13:36. 1 @&r30. 1 Cor. 15:6, 18,
20, 51. 1 Thes. 4:13-15.

Death is called a “sleep” because there shallmbaveakening and a
rising up from the grave at the resurrection. “Marithose who sleep in
the dust of the earth shall awake, some to evertasife, and some to
shame and everlasting contempt” (Dan. 12:2). Mangdna-eminence over
animals in this respect.

If the dead are not really dead, but their immostaul has gone to
glory and joy unspeakable in heaven to be in thiandipresence praising
God, why is there so much sadness and grief whathdsccurs? The
answer is because the strength of natural instiactnever be overcome
by theological fiction! Men will never practicallgelieve the occurrence
of death to be the commencement of life, when dexyit to be the end of
all they ever knew or felt of life!

LIFE AFTER DEATH EXPERIENCES

I o offset what has been said, some would make refer® various
claims that have been made of life after death mepees, involving
voices, feelings of exhilaration and light at thedeof a tunnel etc. But
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what these people overlook is the fact that nonthefpeople who have
had these experiences were really dead in thechuiical sense of the
word. As all physicians agree; a person isn't debhdn the heart stops or
when breathing ceases. A person is dead when tie bells have died
and there is no possibility of revival. Oxygen Istémains in the brain
cells for several minutes after the heart stopsifigand breathing ceases,
during which period the mental machinery is stilve The electrical
impulses in the brain are still quite capable odating pictures and
visions. It is all very subjective of course butrweeal to the one
experiencing it.

If cases could be cited in which identity survivibé destruction of
the brain, the case would stand differently. Suahwever, is never the
case. Those who claim life after death experiemhes® all been revived
before the brain cells died. They were not realyad! at all in the true
sense of the word!

Similar tunnel effects experienced by those whe dying are
experienced by fighter pilots when subjected tchHi forces as a result
of massive acceleration. The blood drains fromrtheain and they black
out. Sensations that are associated with the blactearly always include
a tunnelling of the vision down to a central pairfitere you just have light
ahead of you. Lack of blood flow causes this andliea arrest has the
same effect. The sudden rush of blood and oxygé¢hetdrain as a result
of revival, can also cause various physical angestibe experiences. To
base a doctrine on life after death on such subgexperiences would
be a deception.

THE DEAD DO NOT PRAISE GOD

I t should be evident then, that if death is an uscmus state, those
who have died are not in heaven praising and wopshg God. Psalm
115:17 plainly declares that “the dead praise hetLiord, neither any that
go down into silence.” For this reason the Psalsa#d: “I will sing to the
Lord as long as | live: I will sing praise to my &Gavhile | have my
being” (Ps. 104: 33). When King Hezekiah was dyegprayed to God
for an extension of life saying: “For the grave manpraise you, death
cannot celebrate you: ... The living, the living, $hall praise you as | do
this day ...” (Isa. 38:18-19).

Except for Jesus, no man has ascended to heawe:(.B). King
David certainly hasn't ascended to heaven (Act9232%). All the heroes
of faith in Biblical times have “died in faith ndtaving received the
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promises ... God having provided some better tHorgus, that they
without us should not be made perfect” (Heb. 114103,

The doctrine of the immortality of the soul couliis this teaching.
It basically teaches that we do not really die dretefore negates death.
Let’s face it: if the dead are not dead, but hameegsomewhere else, they
are still alive. They have merely had a changdaiksthey have changed
a place of “temporal” for a place of eternal abodlke word “death,”
therefore, in its original Biblical meaning, has meal application to man.
It is no longer the antithesis of life. It no lomgaeans the cessation of
life, but simply a change of habitation or state.

“A man die? No, impossible! he may go out of thedyy but he
cannot die.” This is the popular traditional sern of the world’s
philosophical wisdom. It is the modern equivalehth@ serpent’s lie and
IS a poisonous root that has caused many falsengsthievous doctrines
in Christendom. It is a reversal and contradictadnthe divine decree.
God imposed death as a punishment for sin andse chut man doesn't
want to accept it as that. So what has he doneRadechanged it into a
blessing and time of joy by convincing himself tilabse who have died
are in a better place than what they were. How niayesly they have
neutralized the Word of God by this doctrine!

It is surely significant that the first lie recedlin the Bible relates to,
and contradicts the very issue of life and deathd Gad plainly warned
Adam and Eve that death would be the result ofbdideence. But the
serpent contradicted this and said: “You shall diet” This lie has been
perpetuated in all the creeds of paganism and €hdsm which state
that man, in view of his “immortal soul,” does metlly die. And, like the
serpent, it is subtle, because it gives the impwassf believing in death
by agreeing that the body is dead, but in actualifas a deceit because it
does not believe that the body is the real perand,therefore the person
is not really dead at all.

According to the Bible, those who die are notalias we read in Isa.
38:1: “You shall die and not live.” Death and |dee opposites! Death is
the end of life and of conscious existence.

When man was first created, he was given acceigttree of life,
but as a result of sin, he was expelled from thdeyaof Eden “lest he put
forth his hand and take of the tree of life ana lferever” (Gen. 3:22). It
is evident from this that man was not created witterent immortality in
the form of an immortal soul. It would be nonsefseGod to prevent
access to the tree of life so that man could wetflorever, if he possessed
an immortal soul that would live forever anyway!
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It is evident that if Adam and Eve had continuediave access to the
tree of life, they would have lived forever as phgtbodily beings. This
Is very significant, because it teaches us that'$Gmagrpose was for man
to live forever in a physical bodily state, not iammaterial disembodied
state, as is taught in the doctrine of the immiytalf the soul.

This therefore implies that if God wants those wdn® to live again,
He will have to bring them back from the dust oéttieand the grave, and
form them into physical beings again. Accordingtwipture, this and this
alone, is the divine purpose and solution to deathd it is called
“resurrection.”

IMMORTALITY DEPENDS ON RESURRECTION

fter being told that man does not possess an inainedul that

immediately departs to heaven at death, many ineagiat this
involves a denial of future hope and reward. Tleigeals the extent to
which life after death is based upon, and depepds the immortality of
the soul by those who believe it. In fact, the hopdife after death to
some people revolves so completely around the iraiyr of the soul,
they place little importance on resurrection of boely. So much so, that
they regard those who don't believe in the immdstadf the soul and
whose only hope is in resurrection, as being “aratibnists.”

Such people obviously do not see the second cowofirghrist and
resurrection as a great hope or consolation. It dm# seem to occur to
them that there is a “blessed hope” in the Gospethvdoes not need or
depend upon the immortality of the soul, and whichact, is totally
foreign to it. It is evident from this therefordyat the doctrine of the
immortality of the soul has the effect of negatiagd rendering
superfluous the second coming of Christ and restiore of the dead.

The fact that man is wholly mortal and at deatiumres to the same
unconscious state in the dust that he was in wingincfeated, establishes
the doctrine of the resurrection on the firm foumata of necessity; for in
this view, life after death is only possible by usection. The true
Christian faith does not involve two hopes: on@edth and the other at
Christ’'s second coming. There is only “one hopgdi{E4:4). This means
that without resurrection at Christ's return, theseno hope of life after
death. No wonder it is listed among the first pipies of the doctrine of
Christ in Heb. 6:1-2,

This is why Paul states in 2 Tim. 2:16-18 thatftédee teachers in his
day who were denying future resurrection, were tbwewing the
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Christian faith. But how could denial of resurreatioverthrow the faith if
our soul is immortal and goes to be with Christdaath? Whether
resurrected or not, we would be in heaven with €lamyway!

But if man does not possess an immortal soul, laadaith in life
after death is based entirely on resurrection, ttemal of resurrection
would be a disaster - fatal; it would undermine awerthrow his faith
and leave him without a hope. Paul's statementetbes clearly reveals
that his hope in future life lay in resurrectiont an immortal soul.

It is certainly evident in 1 Cor. 15 where Pauljonson the doctrine
of resurrection, that he believed there was nordtlope besides this. In
v18 he says that without resurrection all who bglém Christ and die
would “have perished.” But if man has an immortallsthat goes to
heaven at death, how could it be said that he kashed if his body is
not resurrected? In view of resurrection of theybbeing the only hope of
life after death, no wonder it is such a major teem Scripture. Many
verses could be quoted.

A PROMISE NOT A POSSESSION

mmortality then, is a promise, not a present passesit is a hope, not

a present realization. As mentioned before: theesgions “immortal
soul” or “immortality of the soul” are foreign tocBpture. They are
unbiblical. There are no verses in the Bible wheeewords immortal or
immortality are associated with the soul.

The word “immortal” only occurs once in the Bilded it occurs in
relation to God (1 Tim. 1:17). “Immortality” occurs times; once in
relation to God (1 Tim. 6:15-16), and 4 times imatien to those who
belong to Christ (Rom. 2:7. 1 Cor. 15:53, 54. 2 Tirll0). In each of
these places, the theory of the immortality of slo&l is not mentioned
and supported. Let’s have a quick look at theserdes.

The reference in Rom. 2:7 says eternal life wdl diven to “those
who by patient continuance in well doing seek formmortality.” Here,
immortality is clearly not presented as a presesspssion, but something
that has to be sought by patient continuance it aeahg. It is obviously
not an existing condition possessed by all, bubladitional gift to be
bestowed in the future. Verse 16 confirms thatiit e bestowed at the
second coming of Christ.

The references to the word immortality in 1 C&:5B-54 also teach
that it is not something now possessed, but somgttiat will be “put
on” at resurrection. It is made clear in these egthat immortality is not

v



possible until our_bodys changed. It will only be when our mortal,
corruptible body has been changed into an immartegrruptible body at
Christ’s return, that death will be swallowed upvintory. Until then, all
who have died will remain dead (“asleep”).

Throughout 1 Cor. 15 which deals specifically wile subject of life
after death, Paul associates immortality with aspdal, material “body.”
His whole concept of immortality has nothing to @Wih some vague,
invisible, immaterial soul or spirit. An immortabby, not a disembodied
immortal is the gospel he preached and the hopauuit.

Immortality therefore is not something we inhé&m@m birth whether
we want it or not, or like it or not. It is, as wead in Rom. 6:23, a gift
from God through the atoning sacrifice of Christowkill bestow it when
he returns. But if everyone already possesses aroital soul, why the
need for Christ to bestow eternal life when hemedd And if everyone
possesses immortality already, both the believard anbelievers,
righteous and wicked; this means that all withoxteption will live
forever in some place or other. It is at this pdinat the bizarre nature of
the doctrine of the immortality of the soul becorpasticularly apparent.

If the wicked have an immortal soul and live etdisnin hell, they
must have eternal life! But Rom. 6:23 says “the egadf sin is deathout
the gift of God is_eternal lif¢hrough Jesus Christ our Lord.” Or, as we
read in Ps. 145:20: “The Lord preseradisthem that love Him, but all the
wicked He will destroy Here are 2 opposites: eternal life and death;
preservation and destruction. The one cannot betther. That which is
destroyed no longer exists. That which is preserssts as long as the
preservation continues. “Eternal life” and “deatfaihnot, by any form of
twisting of words, mean the same thing. “Eterntd”limeans continued
existence and “death” means discontinued existence.

The Roman Catholic church and many others in @mwtkom have
completely confused and contradicted this simplacept in order to
uphold the doctrine of the immortality of the solihey have assignhed
eternal life to saint and sinner alike. Both saantd sinners live forever!

This indiscriminate distribution of eternal lifeordradicts all that
Scripture affirms on the subject. The concept ofimmortal sinner is
contradiction. 1 Jn. 3:15 says: “No murderer hasnet life abiding in
him.” But human philosophy has furnished him withraal life by giving
him an immortal soul!

According to this doctrine then, eternal life a0 be a special gift
of God bestowed on the basis of faith in the atgmnmork of Christ. It
becomes something freely and indiscriminately bestb on all men,
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murderers included. Any doctrine which gives etktifa to sinners and
murderers must be rejected as the most seriouatiinl possible of the
purpose and promises of God.

If the wicked have eternal life, it would no lomgeonstitute the
reward of the righteous. In that case, insteadt@al life being seen as
the reward, only the happiness enjoyed by the emid during their
eternal life could be seen as the reward, not thmal life itself. This
concept which the doctrine of the immortality oé thoul forces upon us,
iIs completely contrary to the teaching of Scriptare the subject of
eternal life.

PAGAN PHILOSOPHY

Without a divine revelation, it would not be easy ratural to
believe in resurrection. It would in fact seem fsll and
ridiculous to believe that a person whose corpseoisng or whose
skeleton is disintegrating into dust could be bidugack to life and life
forever as a physical bodily being.

For this reason, those in ancient times who did kimw God’s
revelation or power, and who did not want to acekat death is a reality,
adopted the philosophy of the immortality of thelso

From time immemorial, the pagan nations had adbptieis
philosophy in an attempt to take the sting or maihof death. The ancient
Egyptians, Assyrians, Babylonians, Greeks and Rsretmall believed it.
This was the pagan’s doctrine of life after deahd it was finally
adopted and superimposed upon the Christian fgithdapostate Roman
Catholic church, and later adopted by other chwgche

The doctrine of the immortality of the soul givakthese churches a
common denominator with all the non-Christian relig of the world.
No wonder the apostle Paul issued the warning ewdre lest anyone
make a prey of you through philosophy and emptedeaccording to the
tradition of men, according to the elements of therld, and not
according to Christ” (Col. 2:8).

According to the apostle Paul, the sting will nebe taken out of
death until resurrection of the body at Christem® coming (1 Cor.
15:51-55). The doctrine of the immortality of theutis therefore not only
a false doctrine but also a false hope and comfort.

When writing to the Christians at Thessalonicaceoning those who
had died, he told them that they should “sorrowlikat others who have
no hope.” He then went on to tell them that “therd.ddimself shall

9



descend from heaven with a shout, with the voic¢hefarchangel, and
with the trump of God, and the dead in Christ sha# first ...Therefore
comfort one another with these words” (1 Thes. 4:&B

This is very significant. Paul did not say thatrGtans should
comfort the bereaved with the doctrine of the imt@dy of the soul. No!
He said they should comfort them with the doctwheesurrection of the
body at Christ’s return!

The pagan mind, especially of the Greeks, foumddibctrine of the
resurrection of the body hard to accept because thad been
indoctrinated with the philosophy that the bodyingematerial, was just a
cumbersome, burdensome shell; and it was an adyatashake it off in
death. They believed that this view of life afteyath was superior, and
that resurrection of the body would be a retrogrstée - too materialistic
and earth bound. They much preferred to believeommething ethereal
and nebulous. The more intangible, indefinable mgdterious it was, the
more they liked it, and the more “spiritual” theagarded it.

For this reason, “when they heard of the resuoecbf the dead,
some mocked” (Act. 17:32). The preaching of Jesusrasurrection was
“strange” to them (v18).

Although those in Christendom today would not bepared to admit
it, their reasons for majoring on the immortalifytbe soul more than on
resurrection of the body are very similar to the&krphilosophers.

JESUS BROUGHT IMMORTALITY TO LIGHT

t is evident in the New Testament that Christ'siresction is the very
keystone to the arch of Christianity. The specighificance of his
resurrection can only be appreciated when it iBze@ that he is the first
man in history to be raised from the dead to hfertasting - the first man
to experience immortality by becoming an immoriadija
When it is understood that in death a person ietpless,
unconscious corpse; and that from Adam to Christldeeigned and
triumphed over all men, holding them captive irsthtate; then Christ’s
reappearance from the grave to eternal life bec@anesstounding victory
and breakthrough. Without his resurrection, thereul be no
breakthrough from mortality to immortality, makingmmortality
impossible for all men. (1 Cor. 15:16-18).
But Christ's resurrection is robbed of its poweadamportance and
almost rendered superfluous when it is believed tipauntil that time,
and afterwards, men didn’t really die anyway, Iegd on without a body,
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without their own or Christ's resurrection beingassary.

If man possesses an immortal soul that lives ¢er afeath, Christ
would have lived on whether his body was resurtectenot. And if we
are expected to believe that our dead friends dineas immortal souls
after death, without being able to see them in dypthen why couldn’t
Christ’s friends have believed and preached thatidesl on when his
body died on the cross, without having to see mma body? Why were
they so depressed and despondent until he appteatteein in his body?

Being the first man to rise from death to immatyalesus has, as we
read in 1 Tim. 1:10: “Brought life and immortalitg light.” It is evident
from this that up until Christ’s resurrection, namhad withessed or
experienced immortality. If immortality had beerperenced by all who
died prior to Christ's resurrection, it could hardile said that he brought
immortality to light.

In the resurrection of Jesus, immortality was tglbt to light” by
being displayed and demonstrated for the first tima man. For the first
time in history, people witnessed in the resuroectbody of Jesus, the
immortality promised by God to man. Christ is tHere referred to in 1
Cor. 15:23 as the “first fruits” of those who hadied, and those who
belong to him will be made like him at his coming.

As first fruits on a tree are a sample or speciofethe crop that will
follow, the immortal body of Jesus is a sampleh& immortality that all
his true followers will experience when he comes. Will change their
body and fashion it like his glorious body, caustngm to be like him
(Plp. 3:20-21. 1 Jn. 3:2). This is the true doerai immortality taught in
the Bible.

NEGATES JUDGEMENT

N ot only does the doctrine of the immortality of gwul negate death,
resurrection and the second coming of Christ, laat jadgement.

Let's face it: if immortal souls are consignedheir reward at death,
some ascending to bliss in heaven, and others nigisgeto blisters in
hell, what would be the point in having a judgemanChrist's second
coming? Judgement would have already taken placéhtise who had
died! Rewarding and punishing people first, thedgjag them afterwards,
would be a very back to front procedure, not atatsistent with divine
justice.

Heb. 9:27 plainly says: “It is appointed unto mamce to die, but
after this the judgement.” Immortal souls do natrgp time in heaven or
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hell during the interim period between death ardhgment! Rewarding
and punishing during the interim period would Qadgement in itself, so
what would be the point of having another judgenagr@hrist’s return?

In human courts, a second judgement only occuesrasult of a re-
trial due to doubts being raised concerning theeotness of the verdict at
the first trial. Surely no one believes that attdesome immortal souls
might have been mistakenly sent to heaven instdadelb or to hell
instead of heaven, and therefore must be brougiit ibéo their bodies to
appear before the judgement seat of Christ to {assessed!

The doctrine of the immortality of the soul malkesockery of the
doctrine of judgement at Christ’'s return. It elimies the need for
judgement along with Christ’s return and the restifon, not to mention
God’s kingdom on earth. As things stand, accordimghis pernicious
doctrine, the saints would live on eternally in Gokingdom in heaven
whether Christ returned to raise and judge the deaabt.

No wonder the apostle Paul said that any doctsinieh negates the
future resurrection at Christ's coming overthrows true Christian faith.

One reformer who could see the ramifications ef dloctrine of the
immortality of the soul penned these words: “Thgrda of the immortal
soul in sinful flesh has eaten out the marrow aatddss, the flesh and
sinew, of the doctrine of Christ; and has left nehonly an ill-conditioned
and ulcerated skeleton of Christianity, whose digds rattle in the winds
of doctrine that are blowing around us, choppind ahanging to every
point of the compass.”

OBJECTIONS

W e have seen that the Bible teaches that man islyvmairtal and

does not possess an immortal soul that lives cer aleath. At

death man enters into an unconscious state calleldep.” His only hope
of life after death is a physical resurrection la¢ tsecond coming of
Christ. Immortality is promised not possessed.

However, certain statements are made in the Biblech are
regarded by some as teaching the immortality ofsii@ and attention
will now be given to them. We will start in the Ol@stament then work
through to the New Testament to the gospels, egisthd the book of
Revelation.

Gen. 35:18 is first on the list which refers tocRal’'s death in terms
of her soul departing. As pointed out before, thmrdvsoul is quite an
elastic word and has a variety of meanings. On@frimary meanings
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is “life.” It has, in fact, been translated lifedlfimes in the Old Testament
and 40 times in the New Testament, and this isiipeificance of soul in
Gen. 35:18. Reference to Rachel's soul departingplgi means her life
was ebbing away. She was breathing her last, getteaker and weaker.
The New English Bible captures the sense by tréngl# in these words:
“with her last breath as she was dying.” The JdemsaBible puts it like
this: “At the moment when she breathed her lastshe was dying...”

Elsewhere this same process of death is expressed Authorised
Version as “giving up the ghost,” which literallyeans to breathe out or
expire. (“Ghost” is an old English word which medugsist” i.e. breath,
blow or spirit. Giving up the ghost is the sameasng up the spirit).

It is interesting to note that in Job 11:20 and J1&:9 where the
phrase “gave up the ghost” occurs, the Hebrew arghost is nephesh,
which is the same word elsewhere translated “sohis confirms that
the giving up, or departing of the soul simply nedo breathe out the
breath of life; to expire and die.

If the giving “up” of the ghost or soul means tiheparture to heaven
of an immortal soul, what are we to make of Jol2Qwhich says this is
also the destiny of the wicked? Do the souls ofviiieked go to heaven
also?

Gen. 25:8 says “Abraham gave up the ghost and”dietthis means
his immortal soul went up to heaven, then the samst apply to his
carnal, ungodly “wild ass” of a son Ishmael, whaosath is recorded in
exactly the same terms in Gen. 25:17. In Job 1#%é&Qead: “Man dies
and wastes away: yea, man gives up the ghost, aedews he?” In the
following verses Job answers the question by gatvat dead men are
asleep in the earth.

While we are on the subject of breathing out,rdaresting statement
is made in 1 Kng. 10:5. It says that “there wasnmare spirit” in the
queen of Sheba when she saw all of Solomon’s wisdeealth and
power. This statement of course, has nothing tavitlo an immortal soul
leaving her body! Some modern translations captinme sense by
rendering it like this: “it left her breathless.i lother words, she was
flabbergasted; speechless.

Likewise, Josh. 5:1 tells us that when the enemfetsrael heard
about the miracles and wonders the Lord had peddrfar Israel, “their
heart melted, neither was there spirit in them ammgri Once again, this
has nothing to do with immortal souls leaving thieadies. Today the
experience would be described as the wind beingntakit of their sails;
they were breathless; limp. They were astoundedlahdergasted.
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We now turn to 1 Kng. 17:21-22 which provides &eotexample of
soul signifying life. It relates to Elijah restogrto life a child who had
died. The Authorised Version records the incidarthese words: “And he
stretched himself upon the child three times, ameldcto the Lord, and
said: O lord my God, | pray Thee, let this childsul come into him
again. And the Lord heard the voice of Elijah; dhd soul of the child
came into him again, and he revived.”

Elijah was simply asking the Lord to give the lthear spirit of life
back to the lad again to revive him and cause hifive. In fact, the death
of the lad is referred to in v17 in these wordshéife was no more breath
in him.” The New English Bible therefore translatedl like this: “Elijah
breathed deeply upon the child three times ancedadin the Lord, ‘O
Lord my God, let the breath of life, | pray retutm the body of this
child...” The translators of the New English Bildkearly recognized that
the Hebrew word “nephesh,” translated “soul” in thathorised Version
signified life in this case.

The same applies in Lk. 8:55. When Jesus prayea dead girl to be
restored to life, it is recorded that “her spidnte again and she arose.”
The “spirit” refers to the breath of life which ssd her to breathe again.

In connection with these examples, 2 Kng. 4:3dasth mentioning.
It refers to an occasion when Elisha went to poayafyoung lad who had
died. The verse says he “lay upon the child andhmitmouth upon his
mouth.” This is reminiscent of the Lord breathimg toreath of life into
Adam’s nostrils. Being the Lord’s prophet and pgssgy the power of the
Holy Spirit, Elisha was able to breathe the spfitife into the child as
did Elijah before him.

SAMUEL'S APPEARANCE AFTER DEATH

L et us now turn to 1 Sam. 28 which refers to Sanmiaking an
appearance after his death. This happened aslagEking Saul, an
apostate king of Israel, visiting a witch at End@r,spiritualist medium).
Saul wanted her to try and contact the prophet $amiio had died some
time before. Saul had failed to get answers frond @ohis prayers so he
hoped to be able to contact Samuel. Being apostaid, had false ideas
about the death state. Like the pagans, he beligvédte immortality of
the soul, and therefore did not believe that thwlse had died were really
dead.

Now, because they believed immortal souls or tspiwvere immaterial
and therefore invisible, having neither body nottgahey did not expect
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to see anything or hear a verbal voice. Mediumsegdly claimed to
receive a message inside their head without arbludoice being heard.

Well, when the witch attempted to contact Samine,whole of hell
broke loose, and it is hard to understand why aeywould quote the
incident as proof of the immortality of the souhel'witch actually saw
Samuel himself - “an old man wrapped in a robejhcw up out of the
earth where he had been buried and it freaked ber3he had never
witnessed anything like this before.

Samuel then spoke to Saul and said: “Why havedysturbed me to
bring me up?” Two points should be noted here. flilsé is that Samuel
was not in heaven. If he was, he would have s&ithy have you brought
me down.” But he didn’t; he said “Why have you disted me to bring
me up” i.e. up out of the grave from which he wasrsemerging.

The second point is that the word “disturbed” isvard used in
relation to interrupting sleep. Prior to comingaut of the grave, Samuel
was not conscious, but in an unconscious sleep.yMamiptures teach
that this is the state of the dead. Because oplostasy and rebellion of
Saul and his sons, Samuel went on to tell Saulltbaand his sons were
going to be killed. This is how Samuel put it: “Tomow you and your
sons shall be with me.” This is a significant stag¢at. Death would cause
Saul and his sons to join Samuel. It is evidennftbis that Samuel would
not be in heaven, for it would be ridiculous to gime that an apostate
rebel like Saul would be going there.

The fact of the matter is that both the righteand wicked are buried
in the earth and remain there until the resurracéind judgement. Jesus
will judge both “the living and dead,” (which cléaimplies the dead are
not living!) The Bible teaches this time and timgaen and Samuel’s
words confirm it.

Now, the witch clearly did not have the power auge Samuel to
appear from the grave, and she clearly did not@&xbés to happen. Only
God has the power to do this and it is evident thatintervened here,
either by temporarily raising Samuel from the dead,by creating a
vision of it, in order to pronounce judgement omlSand his sons.

And if anyone finds it objectionable that God webt&#mporarily raise
Samuel from the dead, attention should be drawthédact that He has
done this on other occasions. There are examplestinthe Old and New
Testament of people being raised from the dead temporary extension
of life. Admittedly, not as short an extension asrel, but a temporary
extension nevertheless.

But let us not miss the main point: the incideegarding the
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appearance of Samuel has got nothing to do withartahsouls and does
not even remotely support such a concept. It relaeesurrection from
the dead - revival from the unconscious sleep siftiee dead.

Regarding the possibility that God created a nisibSamuel; we are
reminded of the scene of Christ’s transfiguratidmew Moses and Elijah
long after their death appeared and spoke to Hins. hecorded in Matt.
17:9 that Jesus told his disciples that it wasision.”

Strangely enough, those who believe that thetdeisaafter death as
an immortal soul, sometimes quote the transfigonasicene as proof. But
there is no reference here to disembodied spibitd, bodily beings.
Neither are they seen in heaven but on earth. Helslearly teaches that
Moses and all other Old Testament characters “lthed in faith not
having received the promises...”

“‘“NOT ABLE TO KILL THE SOUL”

0 much then for references in the Old Testamerttuskenow turn to

he gospels in the New Testament. Quoting Jesuft, W& 28 says:
“And fear not those who can Kkill the body, but @@ able to kill the
soul.” This statement is regarded by many as ppositive that the soul is
immortal and indestructible. But the next statentigproves this. It says:
“But rather fear him who is able to destroy bothlsend body in hell.” It
is affirmed here that the soul can be destroyed.

The question is: What is meant by the word souhis verse? As
pointed out before, one of the primary meaninggeas and this seems to
be the significance here. Looked at in this liglgsus was teaching that
men may have authority and control over a Chrigiaondy, and be able
to put it to death, but they do not have authoaityl control over life.
Only God has the authority and control of bothlibdy and life, because
He is the source of life and no one can take ityafn@am Him. He is able
to give life back to those of His people who died dle is able to kill and
deprive of life forever those who are His enemidsey will be cast into
the lake of fire and never be resurrected to lifaiia.

According to Col. 3:3 the “life” of a Christian f&id with Christ in
God.” Jesus is “the way, the truth and the liféthe resurrection and the
life.” At his second coming he will resurrect allthe grave who belong to
him and give them eternal life. As Col. 3:4 sayafhen Christ who is our
life, shall appear, then shall you also appear kithh in glory.” The
power over our life is therefore in Christ’s contand no man can destroy
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it or deprive us of it. In the words of Lk. 12:48€& not afraid of those who
kill the body, and after that have no more thay tt&n do.”

“‘“NOT THE GOD OF THE DEAD”

A statement made by Jesus, recorded in Lk. 20:8&@sregarded as
teaching the immortality of the soul. This is wima said; “God is
not the God of the dead, but of the living, forla#é unto Him.” Many see
in this statement evidence that people live orhengresence of God in a
disembodied state after the death of their body.

However, as the saying goes: “A text without ategnhis a pretext.”
In its context, the statement forms part of a cosaton between Jesus
and the Saducees in relation to resurrection obtiy. The passage has
nothing to do with immortal souls or disembodiedstence in heaven or
any other place.

The Saducees denied resurrection and any other &brlife after
death, and tried to make a mockery of it by puttngilly hypothetical
qguestion to Jesus. Jesus therefore set out to phawehere will be life
after death through resurrection. He said: “Nowt tithe dead are raised
even Moses showed at the bush, when he called ¢he the God of
Abraham, the God of Isaac, and the God of JacobréHesus points out
that long after the death of Abraham, Isaac andohlacod was
nevertheless referred to as being their God. Jdsais concludes by
saying: “God is not the God of the dead, but oflihieg, for all live unto
Him.”

The passage has got nothing to do with immortaillssoChrist’s
argument for the resurrection of the dead is dgsttdhe moment we say
that he was teaching that Abraham, Isaac and Jawlstill alive and
never really died. How could God’s purpose to rdis=se men from the
dead be proved by asserting that they were stieahnd never really
died? Christ’'s argument requires that they are deadder to be subjects
of resurrection. As pointed out before, Heb. 1hudieaffirms that “these
all died in faith...” The essence then, of Jesugument is this: God is a
God of living people, not dead people, for the deadnot praise the
Lord. Therefore, the fact that he is referred tattes God of Abraham,
Isaac and Jacob, long after they had died, implesnust intend to raise
them from the dead. So sure and certain is Hisqga&rpo do this, it is as
good as done! They are as good as being alive dgirfar in His
omniscient mind which sees the end from the begmnihey “live unto
Him.”
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HE WHO BELIEVES HAS ETERNAL LIFE

L et us now consider the references in the gospelobh to Jesus
saying that those who believe in him “have” eterh. These
statements are interpreted by some to mean thiavbed already possess
eternal life and it is concluded that this refershte immortal soul.

But, as pointed out previously: If, as is commondieved, everyone
is born with an immortal soul, then everyone, gaod bad, has eternal
life whether they believe in Christ or not. TherefoChrist's promise
would not be offering any more than what peoplespss already, making
his promise empty and superfluous.

If man is born with immortality which would be tloase if he has an
immortal soul, he doesn’t need to be born againead Christ in order to
live forever.

When Jesus said that he who believes in him “b&tnal life,” he
was speaking prospectively. This is evident fromféct that after saying
this he said: “and | will raise him up at the laky” (IJn. 6:40, 54).
Resurrection to eternal life is so sure and ceff@irihe true believer, that
it is as good as done, and therefore Jesus spéakendaerms of being
accomplished.

It is quite common in Scripture for God’s futur@rposes to be
referred to as an accomplished fact due to theiaicgy of fulfilment. For
example, God said to Abraham, before he had angrehi, “unto thy seed
| have (not “will") given this land” (Gen. 15:18). Latebefore Isaac was
born, God said: “| havenade you a father of many nations” (Gen. 17:5).
The apostle Paul comments on this in Rom. 4:17 says: “God, who
quickens the dead, speaks of things that do nat @s if they already
exist.”

Because God intended to “quicken” and rejuvenabeaAam and
Sarah'’s reproductive powers, enabling them to preauchild in their old
age, He spoke of it as being an accomplished faetl, because God
intends to quicken the dead who belong to Chrishatresurrection, and
give them eternal life, Jesus refers to it as ao@plished fact. For those
who belong to Him, it is as good as done.

When the believers are raised from the dead toatéfe, they shall,
in the words of Jesus: “never die” - “never seetlle@in. 8:51. 11:26).
Unfortunately, even these statements are sometieggsded as teaching
the immortality of the soul. But to give them thapplication causes a
contradiction of Scripture. For example: in Revi@.Jesus exhorts his
church to be “faithful unto death.” Martyrdom wasgending. Some were
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going to die for their faith. In view of this, theords of Jesus recorded in
John’s gospel, that believers shall “never die” tmatate to their hope of
eternal life after resurrection. If not, it involv@ contradiction. Not only
that, but if Jesus said that his followers wouldeVer die” due to
possessing an immortal soul, then what is the baj, decause those who
don't follow Jesus are also supposed to have anomainsoul and don't
die either, according to tradition!

There is also another way of looking at the wdrdsver die.” They
could be understood in the light of another statenmeade by Jesus in
relation to Jairus’ daughter who died. Jesus sdide damsel is not dead
but sleeps” (Mk. 5:35-39). Because Jesus intende@ise her from the
dead and restore her life, he preferred to not tefber as being dead, but
asleep. As far as he was concerned, she neverdfiedyas just asleep.

The same applied to Lazarus. In Jn. 11:4 we readJesus said his
friend’s sickness “is not unto death.” However, theord goes on to say
that he did die. But Jesus said to his discipl€@air‘friend Lazarus sleeps,
but | go that | may awake him out of sleep” (vIlhe word “death” has a
finality about it which is not appropriate to thasbo will be raised from
the dead. For this reason Scripture prefers tausetthe word in relation
to those who will be raised, but uses the wordpsiestead.

GREAT IS YOUR REWARD IN HEAVEN

On another occasion Jesus said: “Rejoice and beesdiwge glad for
great is your reward in heaven” (Matt. 5:12). Tpismise is often
interpreted to mean that the immortal souls ofrighteous go to heaven
at death. But the statement itself makes no merdfonhere, when and
how the reward will be bestowed. Just becauseiit iseaven, does not
necessarily mean the righteous have to ascendhadwgen to receive it.
For example, if a child is told there are someidsllkept up in the
cupboard as a reward for good behaviour, that do¢snean he has to
climb up there to get them himself. They will beobght down for him
when the time arrives for him to be rewarded.

And so it is with our reward in heaven. Listenthie words of Jesus
recorded in Rev. 22:12: “Behold | come quickly, angl reward is with
me, to give to every man according to his workse Marn from this that
we do not ascend to heaven to receive the rewarthbtiJesus descends
from heaven to give us the reward. This is conf@nreother places. For
example, Matt. 16:27: “For the son of man shall edmthe glory of his
Father with his angels and then shall he rewardyen&@n according to
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his works.” Lk. 14:14: “And you shall be rewardetdtlae resurrection of
the just.” 2 Tim. 4:8: “And now there is laid uprfone a crown of
righteousness which the Lord, the righteous judball give on that day;
and not to me only, but to all who love his appsafi 1 Pet. 5:4: “And
when the chief shepherd shall appear, you shativea crown of glory
that fades not away.”

It is evident from these and many other verseisttigasecond coming
of Christ and resurrection is the blessed hopéefttue Christian faith.
Without it, there would be no reward. Without ihete would be no
eternal life. Without the resurrection all who di®uld remain dead in
their graves. The doctrine of immortal souls gotogheaven is a false
hope. True, many who believe in the immortality toé soul give lip
service to the second coming and resurrectionjrbutality they do not
need these events. Whether Christ comes to ragseléhd or not, they
believe that they have eternal life in heaven aryywa

MANY MANSIONS

One of the most popular texts quoted to supportdiberine of the
immortality of the soul is Jn. 14:1-3, and it ieduently quoted at
funerals for this reason. It records the words efu$, saying: “Let not
your heart be troubled, you believe in God, beli@® in me. In my
father’s house are many mansions (abiding placesns) if it were not
so, | would have told you. | go to prepare a placeyou.” The traditional
view of this among the churches in Christendom hat tJesus was
promising to prepare a place in heaven for the inmh®ouls of those
who die belonging to him. However, it should beeubthat the word
“soul” does not occur in the text let alone “imnadrsoul.” And neither is
it stated that those who go there, do so the motheytdie, before Christ
returns to earth to raise and judge the dead.

Quite the opposite! If we read on and finish wbesus said instead
of stopping half way through, we find that he wentto say: “And if | go
and prepare a place for you, | will come again eswkive you to myself
so that where | am, there you may be also.”

Jesus clearly states here that those who belohgrtavill not get to
be with him until he “comes again,” referring ofucse, to his second
coming. When he comes he will receive his friendshimself so that
where he is, they can be also. He also referrd¢ligcon another occasion,
recorded in Matt. 24:30-31: “... and they shall #e=son of man coming
in the clouds of heaven with power and great gldnd he shall send his
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angels with a great sound of a trumpet and thelf ghther together his
elect from the four winds, from one end of the honi to the other.”

This event involving the gathering up of the smiat the second
coming of Christ is sometimes called “the RaptufeThes. 4:16-17 also
relates to it: “For the Lord himself shall descendm heaven with a
shout, with the voice of an archangel, and withtthenp of God; and the
dead in Christ shall rise first. Then we who atigealnd remain shall be
caught up together with them in clouds, to meetibel in the air.”

According to Rev. 21, the city of God, which i®tftabernacle” or
“house” of God, will descend to earth at the commfigChrist. The saints
will be caught up into this city to meet Jesus asdbscends. It will be
their eternal home. From this centre, which wilVeoover Zion and the
land of Israel and which will constitute the newusalem, Christ and the
saints will reign over the earth.

CARRIED INTO ABRAHAM'S BOSOM

A nother principle passage which is regarded as imgclthe
immortality of the soul is one that records a stofg by Jesus about
a rich man and a beggar named Lazarus. It is redardLk. 16. The story
says. “The beggar died and was carried by the anigéb Abraham’s
bosom. The rich man also died, and was buriedjrahédll he lifted up his
eyes, being in torments, and saw Abraham afar wdf leazarus in his
bosom. And he cried and said, Father Abraham, naey on me and
send Lazarus, that he may dip the tip of his fingewater and cool my
tongue, for | am tormented in this flame...”

It is a mystery how anyone can imagine that thasyssupports the
disembodied state of immortal souls. How could dbmg that is
immaterial be carried by angels? How could somethihat is
disembodied have eyes, a bosom, a finger and ai¢onmtpich could be
cooled by water? The story is clearly talking abdaddies not a
disembodied state.

The story goes on to say that the rich man askehfam to send
Lazarus to his five brethren, to testify to therst lhey should end up in
the same place of torment. Are we to understarsgdrdgjuest to mean that
the rich man wanted the immaterial and invisiblalsif Lazarus to float
invisibly alongside the brethren and whisper thessage in their ears? By
no means! Listen to Abraham’s revealing reply:tHéy hear not Moses
and the prophets, neither will they be persuadedgh one rose from the
dead” (v31).
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This statement is very significant. It is the ké&y the correct
interpretation of the whole story. The statemehotigh one rose from the
dead” refers to Lazarus. Lazarus was alive as w@tretresurrection. He
was an immortal body not a disembodied immortale Taference to
resurrection in v31 is the story’s own interpregatiof v22 which states
that Lazarus “died and was carried by the angéts Abbraham’s bosom.”
The word “and”i.e. “died andvas carried” - bridges an unspecified period
of time. Lazarus died, then at some unspecifiee tafierwards, he was
resurrected and taken by the angels to be withiféima

The expression “Abraham’s bosom” alludes to thstype of the
Jews at table. They reclined on couches and sometthose who were
near and dear to them lay next to them with themchresting on their
bosom (chest). John did this at supper with Jebusl@:23-25).

To the Jew, Abraham was esteemed very highly aie thext to him
with head resting on his bosom would be a high banBor the same
reason, Jesus’ close relationship with his Fatheescribed in Jn. 1:18 as
being “in the bosom of his Father.” And Jesus’ carel love for his
followers is referred to in Isa. 40:11 in termsaafrrying them “in his
bosom.”

The true Christian and Jewish hope is to be umitiéd Abraham and
receive with him the promised inheritance. Refgra this time, Jesus
said: “Many shall come from the east and west (ga&ith by angels) and
shall recline at table with Abraham, Isaac and Baao the kingdom of
heaven.” But he goes on to say that others shalldsé¢ out into outer
darkness, causing weeping and gnashing of teeth.rith man in the
story in LK. 16 obviously fits into this category.

Like Lazarus, the rich man “died and was buriedg was also
resurrected. This is signified in the statement tirahell (Grk “hades”
l.e. the grave where he was “buried”), he liftedhup eyes.” When dead
men die and are buried, their eyes are closedpéo the eyes afterwards
requires resurrection, and this is obviously wisasignified. But, instead
of ending up at table with Abraham up in the cityGod, he was “afar
off” separated by a great gulf and in “torments.”

The whole story is one of the many parables tlkaud gave, and
spiritual discernment needs to be exercised togrhppnterpret it. Much
more could be said about it but not now. Sufficieas been said to show
that it does not teach or support the doctringnefitnmortality of the soul.
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“YOU SHALL BE WITH ME IN PARADISE”

A nother very popular text which is regarded as temchthe
immortality of the soul is the one that narrategi€lis discussion
with the thief on the cross recorded in Lk. 24:482-4

The thief said to Jesus: “Lord, remember me whea gome into
your kingdom.” The Authorised Version records Jésaply in these
words: “Verily | say to you, today you shall be ihe in paradise.”

This is commonly interpreted to mean that on thaty day when
Jesus and the thief died, they went to heaventt&ue are problems with
this view. Jesus did not go to heaven that daypHsiously said: “The
son of man shall be three days and three nightseirheart of the earth.”
On the day that Jesus died and during the followivadays, he was in a
tomb in the earth, not in heaven. He was not avale conscious but
asleep and unconscious, as is clearly implied @od 15:20 which states
he was “the first fruits of them that slept.” Whiea died, he was asleep!

After his resurrection, three days after his deat the cross, Jesus
said to Mary: “I have not yet ascended to my Fdtlj@n. 20:17). This
clinches it: Jesus did not go to heaven on thengagied.

Strangely enough, many of those who contend thatis] went to
heaven when he died, also contend, on the bassstdtement in 1 Pet.
3:18-19 that he went and preached to disembodigdsspmmortal souls)
in hell. So they have him in three places at timeesime: heaven, hell and
the tomb, involving contradiction and confusion.

Eph. 4:9-10 teaches that Jesus “descended fies6rd he ascended
l.e. he went into the tomb before heaven. Thishesdhat the Jesus who
descended into the tomb was the Jesus who ascémdethven. Seeing
that the Jesus who descended was a physical Hduelig, the Jesus who
ascended must have been the same. The Jesus wHoomghe dead and
ascended to heaven certainly was a physical tandibing, and it is
clearly this ascension to heaven to which Eph. 10 %efers. Scripture
knows of no other type of ascension. This rules thwt notion of a
disembodied Jesus ascending to heaven.

1 Cor. 15:3-4 presents the order of events asthddaurial,
resurrection. One would search Scripture in vairfind a reference to
Jesus ascending to heaven before his body wasdbaoribefore it was
resurrected. Act. 2:31 says his “soul” lay deadhm grave on the day of
his crucifixion. It was not in heaven. The thiefspaid to rest also, like all
other dead men.

So then, if the Authorised Version translatioicesrect, Jesus’ words:
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“Today you will be with me in paradise” would hate mean that
paradise is in hell i.e. the grave, because thdtsre Jesus was that day.
The merit and accuracy of this translation or puatibn obviously needs
to be seriously questioned at this point.

It is important to realize that there were no camnn the Greek
manuscripts when the New Testament was originallyttem. The
punctuation has been added by the English trams|aaad they, not being
inspired, put commas where they thought they shbaeldin many cases
their decision was determined by their doctringljydices.

Unfortunately, the interpretation of the verse emaonsideration
depends entirely on punctuation. It is determingdvbether the comma
is placed before or after the word “today.” If st placed before, it reads:
“Truly | tell you, today you shall be with me in naaise.” But if it is
placed after, it reads: “Truly | tell you today, wehall be with me in
paradise.” Many believe that this is the correchgiuation. This is not
tinkering with the text and is in accord with thew Testament adverb
“today,” for out of its 221 uses, in no less thatd the comma is placed
after the adverb, not before.

In the Old Testament the rule is the same. Fdaite: Deu. 8:19: “|
testify against you this day.” Many other examplég this could be
quoted.

Not only is this punctuation consistent with theage of the word
“today” elsewhere in Scripture, but more importgntlis consistent with
the doctrinal teaching of the Bible which does sigpport the concept of
people ascending to heaven the day they die.

By putting the comma after the word “today,” therds “today” is
made solemn and emphatic. By saying to the thigfuly | say to you
today,” Jesus was stressing the time of his prgmisethe time he would
be in paradise. The thief asked Jesus to remembemwhen he comes
into his kingdom. Jesus, in his reply, virtuallyysa“Let me assure you
this very day - this day of seeming hopelessnedsiaspair - this day that
we hang, nailed to a cross full of pain and agdhys day that we are
going to die - let me assure you that you will bthwne in paradise when
| come in my kingdom.”

It is important to remember that the promise gibgnJesus to the
repentant thief was a direct reply to his questomequest. The thief did
not say: “Lord, remember my soul when your souleasls to heaven.”
No! The thief did not have a going to heaven attldea mind but a
coming from heaven of the Lord at his return, atclvhiime he will raise
the dead and establish his kingdom. The thief séiokd, remember me
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when you_comento your kingdom.” He gave expression to the toe
hope of the gospel which Jesus and his apostlexiped, not the false
and vain hope taught in the doctrine of the imniiytaf the soul.

SPIRITS IN PRISON

On the basis of a statement in 1 Pet. 3:18-19, dwehieve that when
Jesus died, his spirit went and preached to otisentbodied spirits
in hell. The passage reads like this: “For Christ das once suffered for
sins, the just for the unjust, that he might bruggto God, being put to
death in the flesh, but quickened (made alive)hgy$3pirit, by which also
he went and preached to the spirits in prison.”

As pointed out before, the problem with the triagial interpretation
of this Scripture is that it means Jesus did nallyalie on the cross, for
dead men cannot preach! It also involves a cordtiadi because, as we
have seen, tradition also maintains that the spiritlesus went to heaven
when he died. This is maintained on the basis ®fphomise to the thief
on the cross, and also his dying statement onrtbesc“Father, into Thy
hands | commit my spirit.” Tradition therefore affis in one breath that
Jesus went to heaven and then in the next breatihéhwent to hell. Both
views are wrong! Jesus went to a tomb!

A careful reading of 1 Pet. 3:18-19 reveals that preaching to the
spirits in prison took place aft€hrist's resurrection, not while his body
lay dead in the tomb. It says he was put to deatthé flesh, but made
alive again by the Spirit, by which (i.e. by the l}{i&pirit) he also went
and preached to the spirits in prison. It doessagt that Jesus went and
preached “as” a spirit, but “by” the Spirit. Thatgment is simply saying
that by the same Spirit power of God which raised from the dead,
Jesus went and preached to the spirits in prison.

So then, in order to identify the “spirits in ms” we need to focus
attention on the preaching work of the Holy Spafier the resurrection of
Jesus.

After his resurrection, Jesus did not, of coursersonally preach
himself, but he did so by the Holy Spirit throudte tapostles. To hear
them was to hear him! They were his representatives “body,” doing
his work in response to direction from him as tHbe&ad.” For this reason
Paul said: “I will not dare to speak of any of tadkings which Christ has
not wrought by me to make the Gentiles obedient.”

When preaching takes place, the message is netaitnpenetrating
the arms or legs of people, but their spirit; ithe spirit that is converted
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l.e. as Eph. 4:23 puts it: “The spirit of the mih(Like the word “soul,”
spirit is quite a flexible word and is given a \eyi of applications in
Scripture. In quite a few instances it relatesh® deep inner regions of
the mind, and also sometimes relates to the agtitrddisposition of the
mind).

Seeing that preaching is always aimed at the finmen” of people -
the spirit of their mind, we can reasonably coneltidat the “spirits,” to
whom the preaching was directed in 1 Pet. 3:1%eaelto the minds of
certain people, and the “prison” they were in, mustinterpreted in this
light.

An old hymn which many of the traditional churchemg,
unwittingly provides a clue to the significancetbfs. It says: “Long my
imprisoned spirit lay, fast bound by sin.” Thissimply giving expression
to the fact that prior to the mind being enlighig the preaching of the
gospel, it is locked away - bound and imprisonediby alias the devil. It
Is imprisoned in the darkness of ignorance, hanodaith in God and no
hope in His kingdom, and unable to release andifse$f in praise and
thanksgiving to God for His salvation in Christ.elWwords: “Set my spirit
free that | might praise Thee,” as expressed irtrensong, are therefore
quite relevant.

The gospel is preached to set people’s spirit frem a prison of
unbelief and until they hear it, their spirits ane“prison.” Those who
know the Scriptures will be aware of the fact ttiedre are a number of
verses in which the words “prison” and “prisonerafe used in a
metaphorical sense to describe the spiritual staf@sition of those who
are alienated from God in their mind, and have opeh

For example, Isa. 61:1: “The Spirit of the Lord dGis upon me,
because He has anointed me to preach good tidintfeetmeek; He has
sent me to heal the broken-hearted, to proclaiertybto the captives and
the opening of the prison to them that are bound.”

Jesus quoted this at the commencement of his lprepministry to
the Jews, and it had nothing to do with criminalggaol! The preaching
work of Jesus to the gentiles by the Holy Spiribtigh the apostles after
his resurrection is referred to in the same terffws. example Isa. 42:7
refers to the Holy Spirit being upon him causingmho be a light to the
gentiles, “to open the blind eyes, to bring out pinsoners from prison,
and them that sit in darkness out of the prisorsbdu

In passing it should be pointed out that the Gneekd “phulakee,”
translated “prison” in 1 Pet. 3, is used almost tbfes in the New
Testament. But it is never used to relate to solaeepn the deep regions
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of the earth where disembodied spirits are supptusbd!

1 Pet. 3:20 goes on to say that in times pastNaah's day,
imprisoned spirits were disobedient and were needabecause only
Noah and his family - eight souls, survived theflo

According to 2 Pet. 2.5, Noah preached to his @opbraries, who
were of course, bound by sin, but they did notoaspand were therefore
not spared from the judgement. This acted as aimgto all succeeding
generations, and Peter refers to it for that reason

Tradition reads 1 Pet. 3:20 to mean that thetspimiprison to whom
Christ preached were the same spirits (immortals3af those who died
in Noah'’s day. But if they were disobedient andised to listen to Noah'’s
preaching, why should they be given a second clfaAcel why give a
second chance to just those who died in Noah’s ddlgat about those
who died in Abraham’s, Moses’ day etc? Why not gheem and everyone
else in every generation a second chance?!

This interpretation of giving the dead a secondncie, led to the
false doctrine of purgatory, which is contrary be tWord of God. It is a
pernicious doctrine, and much more could be samditib.

The principle of interpretation that | have apgli® 1 Pet. 3:20 is
illustrated in 1 Pet. 2:9-10. Addressing his corgenary first century
generation of gentile Christians, Peter says: “doeia chosen generation,
a royal priesthood...” He then goes on to say: “whtime past were not a
people, but are now the people of God.” Peter fgadly quoting words
uttered over 700 years before by the prophet Hase@lation to the
gentiles who lived contemporary with him (Hos. 2:28Iso see Rom.
9:24-25. At that time, and indeed right throughthe time of Peter, the
gentiles were not the people of God. But it wouldady be wrong to
conclude that the people to whom Peter was writvegge the same
generation of gentiles that lived 700 years befothe time of Hosea.

In the same way, when Peter talks about the gsndif his own time
(spirits in prison) being preached to, and therssayho formerly were
disobedient... in the days of Noah,” he is not yimg that the generation
of gentiles that lived contemporary with Noah whe same group of
gentiles to whom the gospel was being preached thiteresurrection of
Jesus.

Another statement made by Peter in 1 Pet. 4.6 dlss been
misconstrued to support the doctrine of the imniibytaf the soul. In this
statement Peter refers to the gospel being preathéthose who are
dead.” But Peter does not say the gospel was pedatth them “when
they were dead.” He is not talking about the gosmehg preached to
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dead people. He is simply stating that those wieonamww dead once had
the gospel preached to them.

A similar expression occurs in Ruth 1:8 where Niaesaid to Ruth:
“The Lord deal kindly with you, as you have deaithathe dead and with
me.” The “dead” with whom Ruth had dealt kindly wasr husband,
Naomi's son, who was now dead. While he was alReth was a good
wife to him and dealt kindly with him. This is whisaomi was referring
to when she said: “You have dealt kindly with tlead” i.e. with him who
is now dead. No one would read this to mean th#h Ras a good wife to
him while he was dead. Likewise, we should notaing read 1 Pet. 4:6 to
mean that the gospel was preached to dead people!

OUT OF THE BODY

L et us move on now to some statements made in thiegsr of the
apostle Paul which have been misconstrued to stiffpodoctrine of
the immortality of the soul. To start with, in 2 1C42:1-4 Paul says: “I
knew a man in Christ, (i.e. Paul himself) whethrethe body or out of the
body, | cannot tell: God knows; such an one waglktup into paradise
and heard indescribable words.”

According to the book of Revelation, paradisehis yarden city of
God which is coming to earth when Christ returnisisTis evident from
the fact that Rev. 22:1-2 refers to the tree & being in the midst of the
city, and Rev. 2:7 refers to it being in the midst afgalise From this it is
a natural deduction that paradise is the city af.Go

Paul’s reference to not knowing if he was caughthere in the body
or out of the body, is regarded by many as proaf te can live outside
the body in a disembodied immaterial state, andtc@ed a body to have
conscious existence. But, if the body cannot livitheut the so-called
immortal soul or spirit, (“the body without the gpis dead” according to
Jam. 2:26), then Paul would have died if his spefit his body! And if he
died and came back to life would he not have kn@®rOf course he
would. So why would he say: “Whether in the bodyoat of the body, |
cannot tell.” It is hard to believe that he woulat know whether or not he
died.

It should be evident from this that Paul is ndkitey about an
immortal soul leaving the body and taking a triphiaven. The key to
what he is talking about is indicated in the fwstse where he refers to
receiving visions and revelations of the lord, &edrepeats it in v7. This
is the context in which the statement about besugght up into paradise
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must be interpreted.

Paul is simply saying that he was given a visionravelation of
paradise and it was so vivid and real that it wees being there in person.
It was so real that he couldn’t tell whether he \marially taken there in
person, or whether his mind and thoughts were pregethere beyond the
geographical location of his body. In other woré&sul could not tell
whether the vision was subjective or objective.

Compare Peter’s experience. When he was releasedgdrison by
an angel, we are told in Act. 12:9 that he did kbw that what was
happening was real - he did not know that he reals physically
walking out; he thought he was dreaming or seeiugian. But v11 says
that when Peter “came to himself,” i.e. when helized what had
happened, he knew it was a real physical experience

As we know, God has created the mind of man whih @nique
ability to be projected beyond the present physisanses and
environment of the body, to other places upon dml/a the earth. The
ability of our thoughts, particularly in vivid dree or deep meditation, to
travel to other places, can make us feel like wesheft the body.

Some people, under anaesthetic, have dreamethédyaare hovering
over their body, looking down on it. People whoklate ability to
concentrate are sometimes said to have a “wandaring.” Or, it might
be said of someone who fails to pay attention, thatmind is in other
places. But none of these expressions mean thatteaopthe brain has
physically left the body and gone on a journey!

A DESIRE TO DEPART AND BE WITH CHRIST

Another statement made by the apostle Paul whicle segard as
teaching the immortality of the soul is in Plp. 3:2For | am in a
strait betwixt two, having a desire to depart, &mthe with Christ, which
is far better.”

This is commonly interpreted to mean that the munfaul died, his
immortal soul or spirit would be in heaven with @hrHowever, it should
be noted that Paul makes no reference to “souf$pirit;” the words do
not occur here. Neither does Paul actually say Ktleatvould be with
Christ the moment he departed or died. As it stath@sstatement merely
expresses a sequence of events, without indicatimgther or not there
would be an interval between the two events. Defohe) first; then be
with Christ; but whether immediately after depagtior some time after
departing, Paul does not say. The same appliesetagtatement in Heb.

29



9:27: “It is appointed unto men once to die, bugrathis the judgement.”
On the surface this statement might be taken tortiest judgement takes
place immediately after death. In actual factakes place at the second
coming of Christ. For many people, this will be Hueds and even
thousands of years after they died. But, becaus¢hde a sleep - an
unconscious state during which there is no awaspéshe passing of
time, the next conscious moment after death willirb¢he presence of
Jesus at the judgement. It will seem like they died minute and were
alive the next - just like going to sleep at nigimd waking up in the
morning, not being aware of the hours that havesgzhs(Compare the
word “awake” in Ps. 17:15. Dan. 12:2).

Attention was also directed earlier to a statenebhk. 16 which also
gives the impression that there is no interval leetw death and
judgement. Verse 6 says “The beggar died wad carried by the angels
into Abraham’s bosom.” In essence, this is no diffe from Paul’'s
statement in Plp. 1:23 that he desired to depattt@te with Christ. As
we have seen, the beggar did not go to “Abrahamsoin” until he was
raised from the dead, and the same applies to Piauill not be with
Christ until he is raised from the dead. And thi not take place until
Christ returns to the earth. Paul, who knew thepBares well, knew that
when he died he would be asleep in the grave wineee stood still. He
knew that his next conscious moment would be inpitesence of Jesus.
For this reason he could say that he had a desidepart and to be with
Christ. The whole weight of Biblical testimony es@dly in Paul’s
writings, is that those who die belonging to Chwvigll not see him until
he comes again and raises them from the dead, anks Btatement in
Plp. 1:23 does not contradict this teaching.

Take for example 2 Tim. 4:1-8 in which Paul speak®sut Jesus
judging the living and dead at his appearing amgg&om. Paul goes on to
say that his “departure (death) is at hand,” aiadl ‘tthere is laid up for me
a crown of righteousness which the Lord, the righsejudge, shall give
me at that day: and not to me only, but to all Wl his appearing.”

Paul talks here about his death in terms of addepe” but makes it
quite clear that he did not expect to immediatedgead to heaven in a
disembodied state. No! his whole hope lay in thmiog and appearing of
Jesus from heaven. It would not be until that det Paul would receive
his crown.

It is clearly a mistake to assume that when Pafels to his departure
that he meant ascending to heaven. Quite the dppissihe case. Death
involves a descent not ascent, for it involves diamg from the land of
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the living and descending into the grave to awestrrection.

The words “depart” and “death” are sometimes usgtbnymously
in Scripture. For example Lk. 2:26 records Simeayirgy that the Lord
told him he would not see “dedthefore seeing Christ. After he had seen
Christ, he said: “Lord, now let thy servant deparpeace, according to
Thy word.”

Significantly enough, the Greek word “analuo” whits translated
“depart” in Plp. 1:23 only occurs in one other @ac the New Testament,
in Lk. 12:36 where it is rendered “return”. “And lye yourselves like
unto men that wait for their Lord, when he willuat from the wedding.”
Here the word refers to the second coming of Christ

“Analuo” literally means to “unloose.” Jesus’ ratuwill be an
unloosing from heaven. Death also is an unloosiagflife and involves
a journey to the grave. All who die “return” to tdast from which they
came.

On the 22 occasions that analuo occurs in thekGDée Testament, it
always signifies “return.” For example, Josh. 22'Beturn with much
riches to your tents” etc.

In view of this there is considerable merit in ta@mphatic Diaglott’s
translation of Plp. 1:23 which reads: “I have amneat desire for the
returning, and being with Christ, since it is vemych to be preferred.”

TO DIE IS GAIN

I t is natural to wonder why Paul would have a detgirdie and be in a

sleep state while waiting for Christ to return. Hoawld this be “gain”
to him as we read in Plp. 1:21 where he says: fherto live is Christ,
and to die is gain.” How could it be a gain to Paullie?

The answer is quite simple: At the time of penrimgse words, Paul
was in prison, and during his life he experiencadimsuffering. In v16
he refers to “affliction in my bonds” and mentiosigffering conflict in
verses 29-30. A long list of the kind of trialspubles and hardships he
experienced as a result of being an apostle ofsChsi presented in detalil
in 2 Cor. 11:23-29. To remain alive meant troubha anxiety. Death
brought rest and relief. “To die is gain.”

Referring to the same kind of situation, Rev. B4plts it like this:
“Blessed are the dead who die in the Lord, ..they may rest from their
labours.”

Job also sought relief from his suffering, but gt ascending to
heaven as a disembodied immortal. No! His pleadd ®as: “O that you
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would hide me in the grave... until your wrath laesty and then remember
me when it is the appointed time” (Job 14:13).He tollowing verses it is
evident that by “appointed time” Job had in min@ tlesurrection. Job,
like Paul, would have been happy to die and slegegfully without any
more suffering until the day of resurrection andagsd.

Again in Ecc. 4:1-3 reference is made to those wkoe oppressed
and afflicted. Solomon says: “Those who had alredeyd were more
fortunate than those who were still alive.” Dedaththem, was “gain.”

However, although Paul knew he could rest anddammich suffering
and affliction if he died, he also knew it would toethe disadvantage and
detriment of the church to not have him around.nBeihe unselfish
person he was, having such a deep concern foptheual welfare of the
church, he went on to say: “Nevertheless to abmée flesh is more
needful for you. And fully believing this, | knovhat | shall abide and
continue with you all for your progress and joyfaith” (Plp. 1:24-25).

ABSENT FROM THE BODY

he last passage to consider in Paul's writings s sometimes

quoted to promote the concept of the immortalitytled soul, is 2
Cor. 5. In this passage Paul says that: “While meead home in the body,
we are absent from the Lord.” He then goes on yo ‘%&le are confident
and willing rather to be absent from the body, emthe present with the
Lord.”

The phrase “absent from the body” is of courseurggd by tradition
as referring to the departure of the immortal gouin the body at death,
in order to be “present with the Lord” in heaventhaut a body. But a
careful consideration of these statements in thamext reveals that the
subject in hand is not disembodied immortals asogntb heaven at
death, but immortal bodies on earth as a resuliestis descending from
heaven to raise the dead.

Starting at 2 Cor. 5:1 reference is made to thethdy house” or
“tabernacle” (i.e. tent) we live in, which in tindissolves, i.e. dies and
corrupts away. This is then contrasted with thesrfel” “building” or
“house” reserved in heaven in Christ which God pasrided for us to
live in.

As in other Scriptures, the “house” or “tabernactea metaphorical
reference to our body. For example, in Ecc. 12:&eflers of the house”
refers to the arms which serve and protect the .bbdy Pet. 1:13-14
Peter says: “I think it is right, as long as | amthis tabernacle (i.e. while
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my body is alive) to stir you up... knowing thabsthy | must put off my
tabernacle (i.e. die or “decease” v15).

In 2 Cor. 5 a contrast is made between our prasental body and
our future immortality which is “hid with Christ iGod” in heaven, and
which will be bestowed when he returns to earthr Present mortal
body, like a tent, is only a temporary habitati@ur future immortal
body, like a building, will be permanent, “eterfidecause our immortal
body or eternal house can only be conferred thrqamker from heaven
coming upon us, it is referred to as being in heawnd coming from
heaven. Heaven is the source of immortality. itasinherent.

2 Cor. 5:2 continues: “For in this (i.e. in ouepent temporary body
or house) we groan, earnestly desiring to be ctbtimon with our house
which is (coming) from heaven.”

It is important to note that Paul speaks of ousu%e which is from
heaven.” He does not say that it is a house wendsicein heaven where
we will dwell as immaterial entities and have aedibodied existence.
No! He says the house will be brought to us frormvile® and shall be
clothed upon us. The statement in v4 is more explicsays: “We shall
be clothed upon so that mortality might be swalldwg by life” i.e.
swallowed up by eternal life. This statement isadiean echo of another
statement of Paul in 1 Cor. 15:54 where, speakbayutaithe resurrection
he says: “Death is swallowed up in victory,” i.eledto our mortal body
putting on immortality. Without a doubt, this redatto the new immortal
body with which we shall be clothed at the resuroecat Christ's second
coming.

Being “unclothed” is a metaphorical expressiomtiah to the death,
decay and disintegration into dust of our mortarwtible body. As we
saw in 2 Pet. 1:14, Peter, when referring to hithtmming death, said: “I
must_putoff my tabernacle.”

Being “clothed upon” signifies being invested wamew immortal,
incorruptible body at the resurrection. It is plaelthis in 1 Cor. 15:53-54:
“For this corruptible must puinincorruption, and this mortal must parn
immortality.”

Paul’s reference in 2 Cor. 5:2 to “groaning, eatiyedesiring to be
clothed upon with our house,” parallels with hiference in Rom. 8:23 to
Christians groaning within themselves for “the magéon of their body.”
The redemption of the body, of course, takes pltcéhe resurrection
when the saints will be clothed with an immortatibo@r “house.”

It is evident from the expressions used by Paul i@or. 5 such as
“clothed upon” and “house” that he is talking abautaterial body, not
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something immaterial. The words “soul” or “spirifo not occur in the
passage, and no hint is given of any such thingrgathe body at death
to live in heaven. Blind doctrinal prejudice reaglsch things into this
passage but they are not there.

That Paul had in mind the period of the secondiegrof Christ is
further indicated in 2 Cor. 5:10 where he says:r‘e must all appear
before the judgement seat of Christ; that everyroag receive the things
done in his body according to what he has donethvenat be good or
bad.”

If Paul's desire was to leave behind the mortalyband depart to
heaven as a disembodied immortal, and if he used etkpression
“unclothed” to signify this, why did he emphasizede times that his
desire to be unclothed was that he might be “cbhtbpon,” and not
remain unclothed? This only makes sense whenunderstood that he
was expressing a desire to discard his weak mootauptible body and
have it replaced with an immortal incorruptible od

Nowhere in 2 Cor. 5 does Paul express a desirdis@mbodiment.
In v3 he indicates that he did not want to be ‘efiked” i.e. without a
body. In connection with this word “naked,” Paur,1 Cor. 15:37 likens
those who are dead in the grave waiting to rise tew immortal body, to
a “naked grain” in the ground to which God “givesa ibody” i.e. makes it
a full-bodied plant when it sprouts.

Paul’'s reference in 2 Cor. 5:4 to “groaning” whie live in our
present mortal “tent,” is no doubt because of tlkakmesses and anxieties
that are experienced by it. And when he says hisrelés “not that we
would be unclothed (i.e. die and dissolve into dbsitt be clothed upon
(i.,e. be bestowed with an immortal body in the kg of an eye at
Christ’s return), Paul is expressing hope that lightrbe among those he
refers to in 1 Thes. 4 who will remain alive (rematlothed”) to witness
Christ’s return, and therefore not die (i.e. not “naclothed” and not
become “naked”), but rather be “clothed upon” withmortality in the
blinking of an eye (1 Cor. 15:50-58).

These verses quickly dispose of the false docoinde immortality
of the soul, which, in contrast, desires to be otheld from the body, not
clothed upon.

The words “tent” and “house” involve a dwellingadaof course a
tenant. The “tenant” is the “inner man” - “the $pwf the mind” - the
character and personality which is never forgotigrGod, but is, as we
read in Mal. 3:16, written and recorded in God’'sdk of remembrance.”
At the return of Christ, the character and persgnelill be re-created by

34



divine power and clothed with a permanent habitatioan immortal
“building” or body.

It is in the light and context of all this that UPa much
misunderstood statement in 2 Cor. 5:6 appears:réfbee we are always
confident, knowing that, while we are at home ia body, we are absent
from the Lord; (for we walk by faith, not by sightve are confident, |
say, and willing rather to be absent from the baahg to be present with
the Lord.”

It is clear from the context that the “body” frowhich Paul desired
to be “absent” was the present natural mortal bétlg. desire was to
discard it and have it replaced at Christ’s retwitih a spiritual immortal
body. According to 1 Cor. 15:44: “There is a naklmady, and there is a
spiritual body.”

Therefore, as long as we are at home in the mbady, Christ has
obviously not returned. He is not present withruperson, but in heaven,
and we are therefore “absent” from him, physicafigaking. And, as Paul
says in his parenthetical statement in 2 Cor. thig,time of absence is a
time during which we walk by faith and not by sigHbwever, when the
Lord returns and fashions our mortal body likedi@ious immortal body
(Plp. 3:21), our faith will be turned into sightrfawe shall see him face to
face and “be like him” (1 Jn. 3:2).

When the immortal nature is bestowed upon thetsainey will be
absent from the old mortal body for it will haveebediscarded. They will
be present with the Lord in his kihngdom on earthheir new immortal
bodies. No wonder Paul says: “We are confident\aitithg rather to be
absent from the body, and to be present with thdL(@8).

Paul then says: “Therefore we labour, that, wirgtihesent or absent,
we may be accepted by him” (v9).

It should be evident that the word “present” heamnot relate to
immortal souls being in the presence of the Lortdeaven, neither can it
relate to immortal bodies being in the presenadefLord in his kingdom
on earth. It is a foregone conclusion that for imtalosouls to be in the
presence of the Lord in heaven, or for immortal ieedo be in his
presence in his kingdom on earth, they would haugetaccepted by him.
So why would Paul express a hope that those whem=sent with the
Lord, be it in heaven or earth, might be acceptgdnhim if they are
already accepted and immortal?

This consideration seems to force upon us thelgsion that the
word “present” in this particular verse refers tmote who are in
attendance among those living in mortal bodies pigir to Christ’'s -
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return, and “absent” would refer to those who weune of sight due to
being dead and buried.

When Jesus returns, many saints will be aliveraady will be dead,
but all will have made it their aim in life to becaepted by the Lord,
whether they are dead or alive at his return. T9eems to be the
significance of Paul's statement about making it ambition, that,
“whether present or absent, we may be acceptedhiy h

His very next statement in v10 is consistent witis: “For we must
all (i.e. the living and dead) appear before tldggment seat of Christ, so
that each one may receive good or evil, accordingtat he has done in
the body.”

SOULS UNDER THE ALTAR

he final passage to consider in the New Testamenmichwis

sometimes quoted in support of the doctrine ofitmaortality of the
soul is Rev. 6:9 which refers to John seeing thdssof those who were
slain “under the altar.” But there are a numberdficulties with the
traditional interpretation of this:

1. These souls are referred to in Rev. 20:4 asgbeeheaded. How
could a disembodied spirit have a head?

2. Rev. 6:11 says white robes were given to thdssdiow could
spirits without bodies wear robes? How could Joba them if they are
immaterial?

3. The altar represents an altar of sacrifice ehactims have been
slain. Such an altar could hardly exist in heawad there is no reference
to it being in heaven. The souls are depicted utidealtar, just as victims
slain upon an altar would pour out their blood lahat, and fall by its
side. It would be incongruous for saints to bensmid fall in heaven! The
only altar we read about in heaven is the altamoénse (8:3), but it
would not be correct to represent victims slain ainduch an altar,
because an incense altar was never used in this way

4. If the souls are saints in a disembodied stateeaven, why are
they shut up and confined under the altar, and avbythey told to “rest”?
It is generally believed and taught that immorfedely walk the streets of
gold in heaven and float on clouds actively playmagps and singing.

5. Verse 11 depicts the souls crying with a loott® for vengeance
to be inflicted upon the enemy who killed them.itixonceivable that
souls in heaven, basking in the joy and glory ofdGwould be so
preoccupied with vengeance being inflicted on tleiemies, that they

36



would be unhappy and dissatisfied until it wasiatéd? Would they not

rather rejoice that they had been killed and hastento the presence of
God in heaven, at whose right hand there is fulridgoy and pleasures
forevermore? It is generally taught and believet there is no sorrow or
sadness, crying or tears in heaven. In view of this difficult to see the

souls crying out under the altar in Rev. 6:9 agaggnting a scene in
heaven.

6. Verse 11 plainly says the souls were killed.dW\stinction is made
between body and soul. It does not say that juesbtdy was killed. It is
clearly the souls themselves who are referred tdesg killed. This
being the case, the souls are obviously neitherartahnor immaterial.

So then, what are we to make of the souls undealtlar. For a start,
we come back to the fact already established that af the primary
meanings of the Hebrew and Greek words translaed!™is “life.” And,
because the life is in the blood, the same wordsesimes relate to blood.
For example, we read in Deu. 12:23 that “the blsotthe life.” The word
“life” here comes from nephesh, translated “sowéglhere. Hence, Deu.
12:23 could read: “The blood is the soul.” Refereig actually made to
“the blood of the souls” in Jer. 2:34 (Authorisedr$§ion). Ps. 72:14 also
refers to souls having blood, and in Isa. 53:12rea that Jesus, in his
sacrifice, “poured out his soul unto death.”

In view of this, it is believed that the souls endhe altar either
refers to the blood of the slain, or the bodiesrn$elves whose blood had
been shed, or both. It was common for the enenigawee the bodies of
those they killed, lying in their blood exposedtbe ground, unburied, as
an act of contempt (Ps. 79:2-3. Rev. 11:8).

Of particular significance is the fact that theodd from Israel’'s
sacrifices was poured out at the base of the aftderusalem (Ex. 29:12.
Lev. 4:7). The blood was not, of course, pouredadihe base of the altar
of incense inside the temple, but at the baseeflttar of burnt offerings
outside the temple.

Regarding the altar at Jerusalem: The word of lpgop teaches that
there will be a Jewish temple and altar at Jerosabethe end time: (Dan.
12:11. Joel 1:9, 13-16. 2:17. 2 Thes. 2:4. Revl-P): As in the past,
when Zechariahs was slain between the altar andethple, some end-
time Jewish Christians will suffer a similar fatben the anti-god “beast”
invades Israel. If Pilate had no scruples aboutngixhe blood of Jews he
killed with the sacrifices on the altar (Lk. 13:1)e beast would have no
compunction Killing Christ’'s witnesses at the aléaran act of contempt
towards the altar and the witnesses. Referencertaicly made in Rev.
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11:7-8 to the beast killing witnesses in Jerusa#am leaving their dead
bodies lying on the ground. If the man of sin (beadeliberately
desecrates the temple by sitting in it (2 Thes. H,would have no
scruples about desecrating the altar by sacrifibingans upon it.

By leaving dead bodies lying unburied upon theugt or by
shedding their blood at the altar, the beast wikmnd to bring ignominy,
shame and contempt upon Christ's witnesses. Buffamss Jesus is
concerned, being their Lord, the witnesses arésdebt i.e. in submission
under his control. In Heb. 13:10 Jesus is refetoesks our altar, because it
is through him that we offer ourselves as a livisacrifice to God.
Therefore, when our service to God results in b&iflgd and our blood
being shed, it is poured out, as it were, at tlo¢ &b the altar.

The concept of a Christian’s life being offered ap on an altar, as a
sacrifice in Christ’s service, is conveyed in sav&criptures: (Rom. 12:1.
Plp. 2:17. 3:8-11. 2 Tim. 4:6).

Some may wonder how blood or dead bodies couldoatyto the
Lord as depicted in Rev. 6:10. The answer is: @&n shme way that the
blood of Abel could cry to God from the ground as read in Gen. 4:10
and Heb. 12:24. Abel’s blood is obviously persadfiand in a book like
Revelation where there is so much symbology andaphetrr, such
personification is not surprising. For example: Rev. 6:8 death is
depicted riding a horse. How could anyone deadltate death itself, ride
a horse? The answer is: in the same way that Woak@ad bodies can be
depicted crying out and being clothed with robesyiing is possible in
symbolic vision. Even birds and beasts are depictpeaking in
Revelation, and wages are referred to as cryingiroutam. 5:4. Such
statements are clearly expected to be spiritualgelined and not to be
taken literally at face value.
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